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haps a position, marries and becomes a Philistine 1 just like 
others. The wife superintends the household ; children are 
not wanting ; the adored woman, who was at first the " only " 
one, and an " angel," proves, perchance, to be precisely like 
all others ; responsibility brings work and vexation, marriage 
its domestic diificulties, and so there is the whole story of 
commonplace and tedious trivialty. .We perceive here the 
same character of adventurousness, only that this now finds 
its true significance, and the fantastic must thus undergo its 
necessarv correction . 



JACOB BOEHME. 

[TRANSLATED FROM HEGEL'S HISTORY OF PHILOSOPHY, BY EDWIN D. MEAD.] 

(II.) 

While Boehme calls all forces the Father, he distinguishes 
these, again, as the seven first fountain-spirits. But here there 
is confusion ; no determination of thought, no fixed distinction, 
by reason of which the number is precisely seven ; such accu- 
racy we do not find in him. " These seven qualities are also 
the seven planets, which work in the great salitter of God ; 
the seven planets signify the seven spirits of God, or the 
princes of the angels." But they are in the Father as one 
unity ; and this unity is a source, and stirring in itself. " In 
God triumph all spirits as one spirit, and one spirit always 
helps and loves the others, and there is nothing but simple 
joy and delight. One spirit stands not beside the other, as 
the stars in the heaven, but all seven are in one another, as 
one spirit. Each spirit of the seven spirits of God is with all 
the seven spirits of God pregnant." Each is thus in God 
himself a totality. " One produces the others in and through 
itself." This is the illumination of the life of all qualities. 

2. As the First is the source and germ of all forces and qual- 
ities, so the Second is their sprouting (arising, or manifesta-. 

1 J. e. an unromantic prosy individual. 
1 8 
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tion). This second principle is a cardinal idea which appears 
in Boehine, under very many forms and methods — as, the 
Word, the Separator, the Revelation, the selfhood generally, 
the source of all separation, of the will, and of the being-in-self 
which exist in the powers of natural things ; so that, however, 
at the same time, the light therein arises which leads them 
back to rest. 

a. God, as the simple, absolute Being, is not God abso- 
lutely ; in Him nothing is perceivable. What we perceive is 
something else ; but this something else is contained in God 
himself, as God's contemplation and conception. Concerning 
the Second, Boehme, therefore, says : A separation must have 
occurred in this "temperament." "No thing can become 
apparent without opposition; for if it has nothing which 
opposes it, it forever goes forth out of, but enters not again 
into itself. But if it enters not again into itself, as into that 
out of which it originally proceeded, then it knows nothing 
of its Urstand." He uses the latter expression ( Urstand) for 
substance; and it is a pity that we cannot use this and so 
many other strikingly suitable expressions. " Without opposi- 
tion life has no sensibility — willing, working, understanding, 
or knowledge. If the hidden God, who is a simple Being and 
Will, had not manifested Himself with His will out of Himself, 
out of the eternal knowledge, in Temperamento , in separate- 
ness of the will, and this separateness in an identity — in 
a natural and creaturesome life ; and if this separateness in life 
were not engaged in a struggle, how could the will of God, 
which is but one, become manifest to it? How can there be, 
in a single will, a knowledge of itself? '* . We see that Boehme 
has risen infinitely above the empty abstraction of the " highest 
Being," etc. 

Boehine continues : " The beginning of all beings is the 
Word, as the; out-breathing of God ; and God has been from 
eternity the eternal One, and so eternally remains. The Word 
is the eternal beginning, and as such it eternally remains ; for 
it is the revelation of the eternal One with which and through 
which the divine power is brought to a knowledge of some- 
what. By the Word we understand the revealed will of God ; 
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by the word "God," the hidden God out of whom the Word 
•eternally flows. The Word is the outflow of the divine One, 
and yet God himself, as his revelation." A6yo<; is more accu- 
rate than Word ; and it is a fine ambiguity of the Greek ex- 
pression that it signifies at the same time reason and lan- 
guage, for language is the pure existence of spirit ; it is a thing 
that, perceived, is returned into itself. "That which flows 
out is Wisdom, of all powers, colors, virtues, and qualities the 
beginning and the cause." 

This is the Son, of whom Boehme says: "The Son is," 
from the Father and "in the Father — the Father's heart or 
light ; and the Father brings Him forth forever, from eternity 
to eternity. The Son is," therefore, indeed, " another person 
than the Father, yet not another," but the same " God as the 
Father," whose resplendence he is. " The Son is the heart," 
that which pulsates "in the Father. All powers which are 
in the Father are the Father's property. The Son is the 
heart, or kernel, in all the powers of the Father ; yet He is the 
cause of the joy which rises in all the powers of the Father. 
From Him arises the eternal heavenly joy, and flows forth into 
all the Father's powers, even as the sun is the heart of the stars. 
The sun represents rightly the Son, the circle of the stars rep- 
resent the Father's varied powers; the sun illuminates the 
heaven, the stars, and the space above the earth, and works in 
all things which are in this world. It gives to all the stars 
light and power, and tempers their power. As the sun is 
born of the stars, so from eternity is the Son of God ever born 
of all the powers of his Father, but not made, and is the heart 
and resplendence of all powers. He shines in all powers of 
the Father, and His power is the moving, forth-flowing joy in 
all powers of the Father ; and He shines throughout the Father 
as the sun throughout the world. For if the Son shone not 
in the Father, then were the Father a dark valley ; and the 
Father's power would not flow from eternity to eternity. The 
divine Being could not exist." This activity of the Son is a 
main point in Boehme's system ; and, concerning this forth- 
flowing and manifesting, Boehme brings the most important 
determinations possible to bear. 
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b. " From such a revelation of the forces in which the will 
of the Eternal One views itself, flows the understanding and 
the knowledge of the Aught — the Ego - — because the eternal 
Will contemplates itself in the Aught, or Ego." Alight is a 
pun on the word naught; for, although it Is the negative, it is 
at the same time the contrary of the naught, since the aught — 
the somewhat — is the Ego of self-consciousness. The Son, the 
aught, somewhat, is thus an Ego, consciousness — self-con- 
sciousness ; God is, therefore, not alone the abstract neutral, 
but also the self-gathering into the point of being-for-self. 
Thus the other of God is the image of God. " This image is 
the mysterium magnum, as the Creator of all beings and 
creatures ; for it is the Separator [of all] in the outflow of the 
will, which makes the will of the Eternal One separable — the 
separableness in the will, out of which proceed all powers and 
qualities." This Separator is ordained the governor of nature, 
by whom the eternal Will rules, makes, forms, and shapes all 
things. The Separator is the active, the self-distinguishing; 
and Boenme names this aught .or Ego, also Lucifer, the first- 
born son of God, the creaturesome, first-born angel, who was 
one of the seven spirits. But this Lucifer fell, and Christ came 
in his place. This is the connection of the devil with God, 
viz. : the otherness, and then the being-for-self, or being-for- 
one, so that the other is for one ; and this is the origin of evil 
in God and from God. This is the profoundest attainment of 
Jacob Boehme's thinking. This fall of Lucifer he makes 
conceivable, thus : that the Ego — i. e., the knowledge-of-self, 
the Egohood (a word which he uses), the self-imaging-in-self, 
the self-forming-in-self (the being-for-self) — is the fire that 
consumes all in itself. This is the negative in the Separator, 
the torture; or it is the wrath of God. This wrath of God 
is hell, with its devil, who images Himself through Himself 
to Himself. This is very bold and speculative. Boehme thus 
seeks to prove the source of the divine wrath to be in God 
himself. He also calls the will of the Ego, or aught, the self- 
hood ; it is the transition of the aught into naught which the 
E20 images for itself to itself. He savs : " Heaven and hell are 
as far from each other as day and night, as aught and naught." 
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Boehme here, indeed, has entered into the very depth of* the 
divine Being ; the evil, matter, or whatever it may be called, 
is the 1=1, the being-for-self, the true negativity. Formerly 
the nonens, which is itself positive, was called darkness. The 
true negativity, however, is the Ego. It is not something bad 
because it is called the evil ; in Spirit alone the evil is as it is in 
itself, since in spirit it is comprehendedjis it is. " Where the 
will of God wills in a thing, there God is revealed ; in such 
revelation the angels also dwell. And wherever in a thing 
God wills not with the will of the thing, God is not there 
revealed to Himself; but he dwells [there] only in himself, 
without the co-working of that thing. In that case there is in 
the thing its own will, and there dwell within it the devil and 
all that is out of God." 

The next form of this appearing, Boehme represents, figura- 
tively, in his manner, thus: This " Separator produces qual- 
ities out of Himself. From this comes the infinite manifold- 
ness, and through this the eternal One makes itself sensible [so 
that it is for others], not according to the unity, but according 
to the outflow of the unity." Even thus are being-in-self and 
manifoldness absolutely opposed through a conception Which 
Boehme lacks, namely, being-for-self is at once being-for- 
another and the taking it back, as the other side. Boehme 
strays hither and thither in apparent contradictions, not rightly 
knowing how to help himself. " But the outflow carries itself, 
even to the greatest sharpness, into the fiery condition " — 
the dark fire without light, the darkness, the closedness, the 
selfhood — "in which fiery condition," however, while this 
fire lifts and points itself, " the eternal One becomes majestic 
and a light; " and this there-outbreaking light is the form into 
which the other principle proceeds. This is the return to the 
One. " Through this [through fire] the eternal power be- 
comes eager and active, and [the fire] is the original con- 
dition of the sensitive life, because in the Word of the powers 
an eternal, sensitive life is its original condition. For if life 
had no sensibility, it would have neither willing nor working ; 
but the pain, [the agitation, torture] makes it [all life] first 
working and willing. And the light of such kindling, 

, e * xiii— is 
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through the fire, makes it joyful ; for it is an aunointing with 
salve, the joy and loveliness of pain." 

Boehme expounds this in many forms, in order to conceive 
the Ego, the Separator, as he " uplifts " Himself out of the 
Father. The qualities rise in the great salitter, move, lift, 
*' censure " themselves. Boehme has in the Father the quality 
of bitterness; and he represents the appearing of the Ego as a 
becoming harsh or sharp, a drawing together, as a stroke of 
lightning that flashes forth. This light is Lucifer. The being- 
for-self, self-perceiving, Boehme calls drawing together into 
one point. That is harshness, sharpness, penetration, fierce- 
ness; to this pertains the wrath of God; and here, in this 
way, Boehme conceives the other of God in God Himself. 
" This source can be kindled through the great censuring and 
uplifting. Through the drawiug together the created being is 
formed, which is imaged for the understanding as a heavenly 
corpus. If it, however, [the harshness,] be kindled through 
uplifting (which is only possible to the creatures that are 
created out of the salitter), then it is a burning artery of 
the wrath of God. Lightning is the mother of light, for 
the lightning gives birth to light from itself; and it is the 
father of fury, for fury abides in the lightning, as a seed 
in the father. And the same lightning also produces tone 
or sound; " — lightning is, in general, the absolute producer. 
Lightning is still accompanied by pain ; the light is the self- 
explaining. The divine birth is the appearing of the light- 
ning, the life of all qualities. All this fire-giving is from the 
"Aurora." 

In the Qucestionibus Theosophicis, Boehme uses — and espe- 
cially for the Separator — the form of yea and nay to signify this 
opposition. He says : " The reader must know that in yea and 
nay all things consist, be they divine, devilish, earthly, or what- 
ever they may be called. The One, as the yea, is mere power 
and life, and is the truth of God, or God himself. This were 
in itself unknowable, and there were therein no joy or uplift- 
ing, nor sensibility [life] without the nay. The nay is a re- 
bound of the yea, or the truth ; [this negativity is the principle 
of all knowing, of understanding] in order that the truth may 
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be manifest, and become something wherein there may be a 
contrarium, and wherein the eternal love, working, feeling, will- 
ing, and the to-be-loved may be. Yet we cannot say that the 
yea is asunder from the nay, and that these are two things 
side by side; but they are only one thing, separating, how- 
ever, into two beginnings, and making two centra; since each 
works and wills in itself. Without these two, which yet stand 
in unceasing strife, all things were a nothing, and would stand 
still, without movement. If the eternal Will flowed not out 
from itself, and directed itself not into pleasure, then were there 
no form nor distinction, but all powers were only one power. 
So, also, could there be no understanding ; for understanding 
originates [has its substance] in the differences of the manifold- 
ness, since one quality observes, proves, and wills the others. 
The outflowed Will wills the unlike, in order that it may dis- 
tinguish from the like and be its own somewhat ; in order that 
there may be somewhat which the eternal Seeing may see and 
feel. And from the Will itself originates the nay ; for it lives in 
its own essence, as its self-agreeableness. But it wants to be 
somewhat, and hence likes not the unity ; for the unity is an out- 
flowing yea, which remains eternally a breathing out of itself, 
and is an insensibility ; having nothing wherein it may feel itself, 
since only in the reabsorbtion of the sent-forth Will, as in the 
nay, which is a contrary of the yea, does the yea become mani- 
fest, and only therein it has somewhat which it can will. And 
the' nay is called a nay because it is an inward-turned craving, 
including the naught in the aught. The outflowed, desiring 
Will is contracting, and grasps itself in itself; from this arise 
forms and qualities : (1) sharpness, (2) movement, (3) sensa- 
tion. (4) The fourth property is the fire, as the lightning ot 
the brightness, which originates in the joining of the great, 
troubled sharpness and the unity. There is, therefore, a shock 
in the joining, and in this shock the unity is seized as a glance 
or brightness, as a rising joy." This is the breaking of the 
unity. « ' Thus the light originates in the darkness ; for the 
unity comes to a light, and the desire of the craving Will in 
the qualities comes to a spirit-fire, which has its source and 
origin in the harsh, cold sharpness. And, accordingly, God is 
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an angry and jealous God ; " and therein lies the evil. " (a) 
The first quality of the contracting is the nay, (b) sharpness, 
(c) hardness, (d) sensibility, (e) fire-source, hell, concealment. 
(5) The fifth quality, love, makes in fire, as in pain, another 
principium, as a great love-fire." 

These are the chief outlines of the characterization of the 
Second. In this depth Boehme struggles about, because 
he lacks logical terms, and has only religious and chemical 
forms of expression ; and since he uses these in forced mean- 
ings, in order to explain his ideas, the result of the effort is, not 
only barbarism of expression, but also unintelligibility. 

c. " Out of this eternal working of the sensibility the visi- 
ble world has risen ; the world is the outflowed word, which 
develops itself into qualities, since in qualities the particu- 
lar Avill has originated. The Separator has brought it into a 
particular willing, after such a form." The Cosmos is noth- 
ing other than the essence of God made creaturesome. 
"When thou beholdest," therefore, "the depth" of the 
heavens, " the stars, the elements, the earth," and their pro- 
ductions, " then thou gatherest with thine eyes," indeed, " not. 
the bright and clear Godhead, although it is " also " therein." 
Thou beholdest only its creaturesome exhibition. " But if 
thou liftest up thy thoughts and thinkest on God, who reigns 
in holiness in this all, then thou bleakest through the heaven 
of all heavens, and seizest God at His holy heart. The powers 
of heaven work ever in images, plants, and colors to reveal 
the holy God, that He may be recognized in all things." 

3. The third, finally, in these forms of the Trinity, is the 
unity of the light or the Separator, and the power. This is the 
Spirit, which already is implied partially in the foregoing. 
" All the stars express the power of the Father ; from them is 
the sun" (they make themselves an opposition to the unity). 
" Now, out of all the stars goes forth the power that is in every 
star; now, also, goes forth the power of the sun, heat and 
brightness, into the depth," back to the stars, into the power 
of the Father. " In the depth is the power of all the stars, 
with the brightness and heat of the sun, one thing — amoving 
agitation like a spirit. Now, in the entire depth of the Father, 
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outside the Son, is nothing but the manifold and immeasur- 
able power of the Father and the light of the Son ; this is in 
the depth of the Father a living, all-powerful, all-knowing, all- 
hearing, all-seeing, all-smelling, all-tasting, all-feeling Spirit, 
in which are all power, and brightness, and wisdom, as in the 
Father and the Son." This is love, the softening of all pow- 
ers through the light of the Son. We see that the sensuous 
thus belongs to it. 

Boehme has substantially this representation: "God's 
essence [gone forth from the eternal depth as world] is thus 
not something remote, belonging to a certain place or region ; 
for [the essence] the ground of nature and creation is God 
himself. Thou must not think, that there is in heaven a 
corpus, as it were," — the seven fountain-spirits produce this 
corpus, or heart — " which above everything else is called God. 
No, but the whole divine power which is itself heaven, and the 
heaven of all heavens, is also born, and is called God, the 
Father, from whom all the angels of God, also the human 
souls, are eternally born. Thou canst name no place, neither 
in heaven nor in this world, where the divine birth is not. 
The birth of the Holy Trinity takes place also in thy heart ; 
all the three persons are born in thy heart, God the Father, 
the Son, and the Holy Ghost. In the divine power everywhere 
is the fountain of divine birth ; there ahead}' are all the seven 
fountain-spirits of God, as if thou enclosedst a spacious, 
creaturesome circle, and hadst the Godhead therein." In each 
spirit all are contained. 

This Trinity is to Boehme the entire, universal life in every 
individual ; it is the absolute substance. He says : " Every- 
thing in this world has become after the likeness of this 
Trinity. Ye blind Jews, Turks, and heathen, open the eyes 
of your mind ; I must show you in your love, and in all natural 
things — in men, animals, birds, and worms, as well as in 
wood, stones, herbs, foliage, and grass — the likeness of the 
holy Trinity in God. You say there is a single nature in God — 
God has no Son. Open now thine eyes and observe thyself! 
A man is made after the likeness, and from the power of God 
in His Trinity. Observe thine inner man ; then wilt thou see 
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this clearly and purely, if thou art not a fool and an unreason- 
ing animal. Thus observe : in thy heart, arteries, and brain 
thou hast thy spirit ; all the power which moves in thy heart, 
arteries, and brain, wherein stands thy life, denotes God the 
Father. .Out of the power thy light uplifts [produces] itself, 
that thou in this power canst see, understand, and know what 
thou shouldst do ; for the same light shines in thy whole body,. 
and the whole body moves in power and perception. This is 
the Son, who is born in thee." This light, this seeing, under- 
standing, is the Second determination ; it is the relation to 
itself. " Out of thy light there go into this power reason, 
understanding, art, and wisdom, to rule the whole body, and 
also to distinguish all that is out of the body. And these two 
are, in the constitution of thy mind, one thing — thy spirit; 
and this denotes God the Holy Ghost. And the Holy Spirit 
from God rules also in this spirit in thee, if thou art a child of 
the light, and not of darkness. Now observe : in wood, stones, 
and herbs are three things, and nothing can be born or grow 
if, in a thing, one of the three should be wanting. First we 
have the power out of which a body originates, be it of wood, 
or stone, or a plant. Next there is in this [thing] a sap, 
which is the heart of the thing ; and, thirdly, there is in the 
thing an uprising force, smell, or taste, which is its spirit, and 
by which it grows and increases. Now, if one among the three 
is wanting, no thing can exist." Thus Boehme contemplates 
everything as this Trinity. 

When he deals with the particulars, we see that he becomes 
obscure ; out of these particulars we cannot, therefore, obtain 
much. As a specimen of his manner of conceiving natural 
things, I will give only a single example more, showing the 
way in which the further pursuit of the idea of the existence of 
nature as an opposition to the divine knowledge, he uses, as 
logical terms, what we call things. The creaturesome, he says, 
has " three sorts of powers, or spiritus, in different centris, but 
in one corpore. (a) The first and outer spiritus is the coarse 
sulphur, salt, and mercurius, which is a substance of the four 
elements [fire, water, earth, air] or of the constellation. 
It forms the visible corpus, according to the constellation of 
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the stars, or quality of the planets, and now inflamed ele- 
ments — the greatest power of the spiritus mundi. The Sep- 
arator makes the designation or mark" [the selfhood]. The 
salt, the salitter, is the neutral ; the mark, the working, 
the unrest, in reference to the nourishment ; the coarse sul- 
phur, the negative unity. (&) " The other spiritus lies in the 
oil of the sulphur, the fifth essence, as a root of the four ele- 
ments. This is the softening and joy of the coarse, painful 
sulphur, and salt spirit ; the real cause of the growing life, a 
joy of nature, as the sun is in the elements " [the immediate 
life-principle]. " In the inner ground of that coarseness we 
see a fair, clear corpus, in which shines the light of nature 
therein formed from the divine outflow." That which is taken 
up is signified by the outer Separator in the forming and form 
of the plant, which takes into itself this coarse nourishment. 
(c) " The third is the Tincture, a spiritual fire and light : 
the deepest ground, from which originates the first distinc- 
tion of qualities in the substance of this world. Fiat is the 
Word of everything, and belongs, according to its very quality, 
to eternity. Its source is the holy power of God. The smell 
is the sensibility of this Tincture. The elements are only a 
receptacle and opposition to the inner power, a cause of the 
movement of the Tincture." The sensible things lose entirely 
the power of this sensible conception ; Boehme uses them, but 
not as such, for determinations of thought ; this makes the 
hardness and barbarity of the Boehmian presentation, but at 
the same time produces this unity with the reality and this 
presence of the infinite Being. 

The opposition in creation Boehme describes as follows : If 
nature is the original outflow of the Separator, two sorts of 
life are to be understood, in the opposites of the divine Being: 
beyond that temporal life, an eternal life, to which divine 
understanding is given. It stands in the ground of the eternal, 
spiritual world, in the mysterio magno of the divine opposition 
[selfhood] ; a receptacle of the divine Will, through which it 
manifests itself, being manifested in no particularity of particu- 
lar will. The man who stands in this centre has both lives in 
himself; he is of time and of eternity; is (a), in general, in 



280 The Journal of Speculative Philosophy. 

the " eternal understanding of the sole good Will, which 
is a temperament ; (5) the original Will of nature, as the 
comprehensibility in itself of centrorum, since each centrum 
in the diversity contracts itself into a point, to Egohood 
and self-willing — as a particular mysterium, or mind. The 
former wants only an opposition to. its identity; this — the 
self-born natural will, in place of the Egohood of dark Impres- 
sion — wants also an identity, as an opposition, on account of 
its own comprehensibility ; through which comprehending it 
wants nothing except its corporality as a natural ground." 
This Ego, now — the dark, the torture, the fire, the wrath of 
God, the being-in-self, the conceiving-in-self, the harshness — 
this it is which, in the new birth, is broken up ; the Ego is 
broken to pieces ; the torture is brought into the true rest, as 
the dark fire breaks out into light. 

These are the chief thoughts of Boehme. The deepest are : 
(a) the generation of light, as the Son of God, from the 
qualities, through the most living dialectic ; (6) God's diremp- 
tion of Himself. As little as the barbarism in the execution 
can be denied, even so little can we deny the great profound- 
ness which exercises itself with the uniting of the most abso- 
lute contradictions. Boehme seizes the contradictions in the 
harshest, crudest manner; but he does not allow himself to be 
prevented by their brittleness from fixing the unity. This 
crude and barbaric profoundness, which is without concep- 
tion, is ever a presence, a speaking out of itself, which has 
and knows all in itself. There still remains to be men- 
tioned Boehme's religious nature, his edifying discourse, the 
progress of the soul in his writings. This is in the highest 
degree deep and earnest ; and if one is familiar with his forms, 
one will find this depth and earnestness. But it is a form to 
which one cannot reconcile one's self, and which admits of no 
accurate representation in detail, although no one can deny 
that this man possessed a profound speculative impulse. 



